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For the past however many years, the Muwahidin in the west have had a void in 
visible and accessible scholarship. This calamity had weighed heavily upon the Muslims, so 
when the news reached us of the return of Shaykh Ahmad („а ài abia), you can only 
imagine the coolness that swept over our hearts. 


For many years since the unjust hiatus that was forced upon him, those with diseased 
minds and hearts found stable footing in the Da'wah scene, and likewise a voice in the 
void. Utilizing their newfound presence, they sought to misguide the masses by way of 
intentional deceit and compounded ignorance. They would cite various occurrences within 
the life of the Messenger (ез 4de 44 sla), and deceitfully and/or ignorantly leave out 
the necessary context, in order to advance a narrative that supports their masters from the 
Tawaghit, and undermine the core principles of Islam. 


Of the most misused and mischaracterized Masa'il (issues), is none other than 'The 
Treaty of Hudaybiyyah.' As such, we asked the Shaykh if he could address this matter, 
and by The Will of Allah (cles lam), the Shaykh was granted Tawfiq from Allah to 
provide the ‘Ummah of Muhammad (21: 4de 41 la) with an in-depth series, of which is 
unrivaled in its comprehensiveness and strength of refutation, never before seen in either 
the Arabic or English-speaking world. We thought it would benefit the Muwahidin, and 
bring a coolness over their eyes to find this series in book form, with added footnotes to 
clarify simple matters for those newly introduced to the Manhaj, to aid in the spreading of 
this invaluable series, as well as translating it into different languages. 


We ask Allah to Bless this effort, Grant us sincerity in our work, Bless the Shaykh and His 
Beloved Family, and Protect them from every evil. 


ABOUT THE SHAYKH 
Sle d 44 


EARLY LIFE 


Shaykh Ahmad Musa Jibril was born in 1971 to a Palestinian family in the United States. 
While he was still very young, his father (Shaykh Musa Jibril) shifted his family to Saudi Arabia to 
pursue Islamic knowledge at the Islamic University of Madinah. During the duration of his stay in 
Madinah, Shaykh Ahmad completed his memorization of the Qur'an at the young age of 11. 
Upon the completion of his father's studies, when Shaykh Ahmad was 12 years old, the family 
returned to the United States, and Shaykh Ahmad spent his adolescent years studying Islam from 
his father. He committed the entirety of Sahih Bukhari and Sahih Muslim to memory before he 
graduated from high school in 1989, and subsequently went on to memorize their chains of 
narration. The Shaykh also studied from others during his younger years, including the martyred 
Shaykh Ehsan Ilahi Zaheer (who was a classmate of Shaykh Musa’s), and he memorized many of 
Shaykh Ehsan’s books. Upon seeing the extent of Shaykh Ahmad’s memorization and 
understanding of his writing, Shaykh Ehsan remarked, “This boy knows my books more than me.” 
When Shaykh Musa invited Shaykh Ehsan to the States, he told Shaykh Musa “You raised a 
Mujaddid Insha’ Allah", referring to Shaykh Ahmad. The Shaykh further went on to memorize all 
the 9 books of Ahadith (Sahih Bukhari, Sahih Muslim, Sunan Nasa’i, Sunan Abi Dawud, Sunan at- 
Tirmidhi, Sunan Ibn Majah, Muwatta Imam Malik, Sunan ad-Darimi, and Musnad Ahmad). 


ISLAMIC EDUCATION & TEACHERS 


Upon completing high school in the States, Shaykh Ahmad Jibril followed in his father's 
footsteps, returning to Madinah for a second time to pursue a degree in the faculty of Shari'ah at 
the Islamic University of Madinah. Independent from the university curriculum, the Shaykh sought 
knowledge personally with many world-renowned ‘Ulama’ in the Kingdom, and had the honor of 
attending private classes with many of them. He studied several books cover to cover with Ibn 
"Uthaymeen, earning a rare Tazkiyyah from him, and also received Tazkiyyah from Ibn Baz just 3 
months before his passing, in which he encouraged Muslims in the US to take from Shaykh Ahmad 
and Shaykh Musa, and praised their Da’wah efforts and knowledge. Ibn Baz said about him, "A 
Shaykh who has good 'Aqeedah (Beliefs) and is well known to me." 


Shaykh Ahmad also attended private classes with Shaykh Bakr Abu Zayd, in which he 
studied some books of Imam Muhammad Ibn ‘Abdul Wahhab and Shaykh Al-Islam Ibn Taymiyyah. 


Additionally, he studied under Shaykh Muhammad Mukhtar ash-Shingitee for 4 years, and under 
the author of ‘The Sealed Nectar’, Shaykh Safi-ur-Rahman al-Mubarakpuri, for 5 years. The 
Shaykh also studied under and was a close student of ‘Allamah Hamoud al-Uqla al-Shu’aybi, who 
also gave him a Tazkiyyah, and was in contact with him up until he departed this life. Additional 
teachers of his include Shaykh Muqbil, Shaykh Abdullah al-Ghunayman, Shaykh Muhammad 
Ayyub, Shaykh Atiyah al-Salim (the main student of Ameen ash-Shinqitee, who completed Shaykh 
Shinqitee's best and final Tafsir, ‘Adwa’ al-Bayan), Shaykh Ibrahim al-Husayen (Ibn Baz’s right 
hand man and trustee for decades). Shaykh Ahmad made Hajj with Shaykh Abdullah al-Qa’ood 
(who was among the early ‘Ulama’ of Ifta), and was also a student of Shaykh Saleh al-Hussayen 
(may Allah have mercy on him) who was the head of the committee for the two holy mosques. 


The Shaykh traveled to multiple countries in his pursuit of knowledge, including Egypt and 
Jordan, after which he returned to the United States and obtained a Masters in Law (JD/LLM). 


DA’WAH EFFORTS 


He remained active in Da'wah and in touch with his teachers even after his graduation 
from Madinah University. For many years, Shaykh Ahmad ran the most visited and most popular 
Islamic site on the internet, As-Salafyoon, which hosted exclusive content from the world's most 
renowned ‘Ulama’ of truth and steadfastness, making knowledge that was previously unavailable 
to many (especially those in the West), easily accessible. After the arrest of the Shaykh and his 
father in 2002, the government had the website taken down. 


Upon his release from prison in 2012, Shaykh Ahmad returned to the Da’wah scene with 
the launch of the world-famous Tawheed classes, expounding on Al-Usool ath-Thalatha by Imam 
Muhammad ibn ‘Abdul Wahhab in a way that had never been done before in the English 
language. The series quickly gained a reputation as the most influential one recorded on the book 
to date, reviving the essence of Tawheed among the thousands who followed along with the 
classes worldwide by the grace of Allah. The Shaykh later embarked upon releasing The Gems of 
Ramadan series in 1434 AH, motivating dispirited souls to launch their ‘Ibadah to the next level 
and revive their efforts in pursuit of Firdaws, with brief but inspirational glimpses into the lives of 
the Salaf and valuable advice for worship extracted therefrom. A more recently released series, 
in Ramadan of 1443, revisits the historical events of Sulh Al Hudaybiyyah, delving into the details 
of the story to reestablish the honorable nature of the treaty, refuting the defeatist interpretation 
of it promulgated by the modernists. Also released in 1443, is the Furü' al-Fiqh series, in which the 
Shaykh delivers lectures elucidating on a Matn of Hanbali Fiqh by Ibn al-Mubrad, in his signature 
classical and detailed style, unparalleled by any other English Fiqh classes released before. 


Aside from the few mentioned, Shaykh Ahmad Jibril has released tens of other lectures 
and series on several topics. He remained active on social media for many years, releasing 
articles and posts commenting on current events, explaining matters of 'Ibadah, clarifying 
misconceptions, and refuting deviants and deviations. 


Lectures and series by the Shaykh, on various topics and books, continue to be released, 
extending from Fiqh, to heart softeners, to history, to question and answer sessions. By the will of 
Allah, Shaykh Ahmad’s Da'wah content has served, and continues to serve, as a Lantern of 
Tawheed, countering the darkness of deviation and deception present in the English "Da'wah" 
scene. His Da'wah connects east to west, as he delivers classical Islamic knowledge, inherited from 
scholars with chains extending to the ancient times, to English speaking audiences that had little 
access to such understanding. 


We ask Allah to protect him and his family from all harm, 

keep them steadfast, and shower their lives and Da'wah 

with endless Barakah and benefit. 
Ameen 


CHAPTER 1 


A GENERATION OF COWARDS 


Sulh Al-Hudaybiyyah (40221 с) is wrongfully used by those who compromise in the 
Deen! of Allah to support their permanent surrenderer status. They violate the principles of the 
Deen of Allah (li ; А) — diluting Wala’ & Bara'2. And their low, submissive, surrenderer 
stooges of the enemies of Allah raise their likes, alleging they have precedence and proof from 
Sulh Al-Hudaybiyyah. Going over the events of the journey would take several Halaqat?, so | will 
start by giving a brief summary. 


Sulh al-Hudaybiyyah is a treaty that happened between the Muslims and Quraish six 
years after the Hijrah4, so the Messenger (€) was in Madinah. It was precisely in the eleventh 
month — which is Dhul Qi'dah. The Messenger (€) went with approximately 1,000 or so of the 
Sahabah to perform ‘Umrah. Mecca, at that point, was ruled by Quraish. They took with them 
their swords, which was normal for a Sahàbi? to carry back then. They took a sacrifice, they 


performed lhram® — all of which shows their intention to perform ‘Umrah. 


Because there was а war, and ongoing battles between the Messenger (&) and Quraish, 
Quraish took offense to this visit and vowed not to let the Messenger (&) enter Al-Masjid Al- 
Haram’. In fact, the Battle of the Trench or the Coalition, between the Messenger (&) and Quraish 
and their allies, took place thirteen months prior to this incident, so you can imagine that tensions 
were high. The standard or custom of Quraish was usually to allow the tribes they feuded with to 
enter Al-Masjid Al-Haram if they came in peace and for pilgrimage. But like Muwahidin® of all 
times, they're always treated with exceptional hostility from the Kuffar?. Quraish decided they're 
not going let the Messenger (&) enter Al-Masjid Al-Haram — they sent Khalid Ibn Al-Walld to stop 
the Messenger (#4) by force. Khalid Ibn al-Walid at the point was still a non-believer (4ic 4! „2 ), 
and they gathered some tribes from around Mecca for that purpose as well. 


! Religion 

? Wala’ & Bara’ is a contemporary term which encompasses one of the necessary conditions of Tawheed, of which 
is: To love/ally/support solely for the sake of Allah, and likewise hate/have enmity towards/reject/disassociate for 
the sake of Allah. This principle is founded in the implied meaning of the Shahadah, numerous Ayat, and Ahadith. 
3 Sessions 

^ The migration of the Messenger (#8) & his companions, from Mecca to Madinah 

5 Companion of the Messenger (&), РІ. Sahabah 

5 The consecration observed by Muslims prior to 'Umrah/Hajj (pilgrimage) 

? The Ka'bah 

8 pl. of Muwahid/Muwahidah, a slave of Allah who declares the Oneness of Allah; worshipping none but Him alone, 
and disbelieves in anything/everything worshipped beside Allah (leis tilan). 

? Disbelievers 


The Zanàdiqah! give a tainted perception of the story to justify their surrenderer status, 
and their willingness to compromise on ће Usül? of the Deen of Allah („№2 а). And I will 
show you — ‘Insha’Allah — how they are deceiving this ‘Ummah? and manipulating this story when 
they use it for that purpose. And we'll see the clauses they use to support their deviant stance(s). 
Even though, something like this should be answered like Shaykh ‘Abdul Qadir Shaybat Al-Hamd 
answered. 


Shaykh ‘Abdul Qadir was one of my teachers, and also one of my father’s teachers 
before me. Shaykh ‘Abdul Qadir was asked about an individual alleging that the Messenger (Ж) 
compromised on the principles of the Deen of Allah (leis ilam), and secondary matters of the 
Deen, using Sulh Al-Hudaybiyyah as ‘proof.’ The question | believe, АЧ 445, was referring їо one 
of the heads of ‘Irja’4 in our time, who | remember back in the days when | was in Madinah, they 
were very close friends. And | used to attend both of their classes. 


They told Shaykh ‘Abdul Qadir that this story is being used by someone to allege that the 
Messenger (&) compromised and conceded іп Sulh Al-Hudaybiyyah on principles of the Deen. In 
summary and in meaning, the Shaykh interrupted and said, “What lunatic says this?” Shaykh 
‘Abdul Qadir said, "He's a liar, he’s a Fdsiq5, he’s astray from the Deen of Allāh (leis tilam), he’s 
not worthy of a response.” He referred to him as a person from the likes of those of наа“. He 
repeated, "He's a liar! He's a deceiver! We fear Riddah” over him.” He continued repeating іп an 
angry tone, “He’s a liar, a liar, a liar...” He said, “The Messenger (#4) never compromised on the 
principles of the Deen of Allāh (leis 4ilasu),” That is a summary of what the Shaykh said, and it’s 
really all that's needed to respond to those who use this story to allege that the Messenger (Ж) 
compromised оп the principles of the Deen of Allah (leis tlan). If there was a righteous 
Khalifah8, and they were under his control, they would be rounded up and presented to the 
Khalifah for blasphemy against Rasülul-Allàh (&) worse than the blasphemy by the cursed 


cartoonist or movie makers who defame our Rasül (8). 


They're given opportunities, positions, platforms, and an unlimited amount of resources by 
the rulers of the east and the west to justify their leader's deception of this 'Ummah, and 


! Heretics 

2 Foundational Principles of Islam, i.e., the roots that His („2 з 4344) religion is founded upon 

3 The Muslim people 

^ It is the misguided understanding of Eman. The Murji'i (one who has ‘Irja’) believes that Eman is only belief in the 
heart and/or affirmation of the tongue, and that actions aren't a part of Eman. For example, someone can testify 
to the Shahadah, and utter a word of Kufr or commit an action of Kufr. To the Murji't this person doesn't become a 
Kafir, whereas Ahlus-Sunnah will judge the person to be a Kafir. 

5 Someone rebellious, disobedient to Allah 

6 Blasphemy/heresy. A Mulhid is one who commits acts (by way of saying or action) of 'IIhad. 

7 Apostatsy, i.e., leaving the folds of Islam 

8 Caliphate, pl. Khulafa' 


neglecting the principles of the Deen of Allah (Aai 43514), and then justifying it by alleging that 


the Messenger (&) compromised on the Usül of the Deen. 


Let me ask you this, those from the east and west to the north and south, who claim that the 
Messenger (2) compromised on the principles: tell me a single one amongst them who speaks in 
the tone of the ‘Izzah?! of Rasülul-Allàh (&) in this incident — or before this incident when he was 
weak in Mecca, or after it — if they want to use this story, why not speak in the tone of ‘Izzah that 
the Messenger (#5) spoke in?! And ГИ give you examples from this story itself ‘Insha’Allah. 


His ‘Izzah, firmness, and steadfastness were apparent in weak and in strong times (&). The 
‘Izzah in the action and work of Rasülul-Allàh (&) in this incident and throughout his life, in his 
weak and strong times, is ‘Izzah the Murji'ah2, Munafiqin?, Modernists4, and Zanadiqah are too 
afraid to read about in the bedrooms of their houses, or to think about in their darkened skulls — 
let alone speak or act upon it. 


ra f 2 me á m 4 Р » p 4a Ф 2 
Озан У СЫМ ENG Gags Јона АЈ 4 
But ‘Izzah (honor, power, and glory) belong to Allāh, His. Messenger (Muhammad £), and to the 
believers, but the hypocrites know пої. 5 


Al-Baghawi said, 


esl Ше gall abl ра? ioa $e. LUST Oba Де ayo jbl idi, 5e 


‘Izz of the Rasül (#4) is making His religion supreme over all other religions. 
(That’s a demolition to interfaith) 
And ‘Izzah of the believers, is granting them victory over their enemies. 


Aside from manipulating the story to fit their desires, and to compromise on the principles 
of the Deen of Allah (i; 431324), they raised a generation of cowards in constant surrenderer 
mode. A generation, aside from deviating in ‘Aqidah®, that has no qualities of manhood, no 
Ghérah7 for the Deen of Allah (li зь), on Rasülul-Allàh (&), on the principles of this Deen, or 


1 Honor, power, and glory 

? Pl. of Murji’Ti.e., one who has ‘Irja’ 

3 Hypocrites, the greatest enemies of Islam 

^ A broad group of individuals who claim Islam, yet strive directly or indirectly to change fundamental principles of 
Islam by claiming they are outdated, or that they don't apply in today's time. 

563:8 

5 Creed, i.e., belief system of the Muslim 

7 Jealousy, protectiveness 


on the Haram! or the Halal2. A generation of (GUS!) without *Ikrah3. Without the slightest bit of 
scrutiny, you'll find them in a perpetual state of lying on their stomachs, in a surrenderer mode to 
the enemies of Allah — (G4=Uaul), 


Take Wala’ and Bara’ out of the curriculum — they'll downplay it. Then they'll taint and 
dilute its meaning, then they'll justify it for the Tawaghit4, as well as all their actions. Interfaith is 
Haram, but when it’s opened in Mecca by the Tawaghit — they downplay it, dig around, and find 
а way out for them. The Shari'ah of Allah is replaced, ‘it’s not a big deal,’ they'll find a way out 
for them. Muslim women raped, Muslims massacred, ‘The Imam didn’t allow us to defend them, 
they're Khawarij and they deserve what they got’ — there is not an ounce of manhood or Ghérah in 


them! And that’s aside from the deviance in their ‘Aqidah. 


To the Modernists, Murji'ah, Mumayyi’ah®, Zanadiqah, and those who branched out from 
them — 'Izzah is a concept in our Deen, so it is essential. ‘Izzah, along with its derivatives, is 
mentioned in the Qur’an approximately 140 times in various contexts. 


1 The impermissible matters of the Shari'ah 

? The permissible matters of the Shari’ah 

? Duress 

^ Pl. of Taghüt, they are those who call others to worshipping other than Allah, or those who are pleased with 
being worshipped beside Allah 

5 The Law of Allah 

5 Spineless individuals 


CHAPTER 2 


THEY WISH THAT YOU WOULD 
COMPROMISE 


Some didn’t learn the difficult reality of this path. They thought Sulh Al-Hudaybiyyah 
would be their detour, and they use it to justify their failure, cowardice, and faltering stances. 
They use it to open the door of Maslahah! for everything, to dilute Wala’ and Bara’, to 
compromise on the principles of Tawheed? and the principles of this Deen. They use it to justify 
embracing the Shirk? of democracy, to permit Kufr constitutions in the replacement of the Shari'ah 
of Allah (Ais 43324). They use it to justify certain treaties with Kuffar in general, as well as 
justifying certain treaties in stances of their Tawaghit against the Muwahidin. They use it in giving 
in to attain the pleasure of the West. They use it to patch the un-patchable Тодһуап of their 
Tawaghit. 


This story, the Sérah, and our Deen need to be taken as a whole. Allah (li; А) said, 


РУСУ Е ЖЕЛЕК. 
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They believe in part [of it], and reject the rest.^ 


Do you believe in part, and reject the rest (which is a quality of the Jews)? You cannot be 
selective in the way you choose the verses of Allah (.. Аы), Or the Hadithó and Sérah7 of 
Rasülul-Allah (&). Not only must you take Islam as a whole — which every Muslim and beginner 


Talib of ‘Ilm® should know — but at least take the facts of this story as a whole! 


! Means benefit linguistically, however, in the context described, it's to compromise on a core principle of Islam, 
under the pretense of perceived benefit. 

? Tawheed is making Oneness of Allah, also defined as Islamic Monotheism, i.e., it is the core of a Muslim's 'Aqidah 
3 Associating partners with Allah. This action can manifest itself not only through the blatant worship of idols as 
many people confine it to, but also by taking partners with Allah by way of making duaa to other than Allah, or 
knowingly legislating that which contradicts the Shariah of Allah to be applied on to the general masses, or 
partaking in voting in a democracy, just to name a few. 

^ Transgressions 

52:85 

5 Narrations about the Messenger of Allah's speech, conduct, and actions (&) 

7 Life-history of the Messenger of Allah (&) 

8 Seeker of Knowledge 


Not only do they take snippets out of it, but they take the snippets and distort their meaning, and 
take them out of context — alleging that the Rasül (#) gave in on the principles of the Deen. And 
by doing that, they open the door for compromise on the principles of the Deen of Allah ( = 
lis) for anyone. 


Before, | mentioned the tone of ‘Izzah of Rastlul-Allah (&) in this story itself. Let's go back 
six years before this story. This event occurred after the Messenger (&) established a nation in 
Madinah. Before this, where was he? He was in Mecca (&), he was weak, and he was 
outnumbered. Allah (leis 43-14) reminds the Sahabah of this matter, 
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And remember when you were few and were reckoned weak in the land, and were afraid that men 


might kidnap you, but He provided a safe place for you, strengthened you with His Help, and 
provided you with good things so that you might be grateful.! 


‘Remember, when you were vastly, and greatly outnumbered and oppressed.’ The Sahabah 
were few, and they were oppressed in the land. They were in constant fear of being attacked or 
kidnapped. If Rasülul-Allàh (&) didn’t compromise the least bit when his Sahabah, his beloved 
companions (Caren edic ФЇ 4 ), were under the whips and floggings of Quraish — under the 
torture and abuse in the hot sun of Mecca — you really think he’s going to start compromising on 
principles of the Deen after he’s established a nation and a military? If he didn’t compromise 
when he was a one-man ‘Ummah facing the globe, do you think he’d start compromising, now that 
he has over 1400 men begging to die in his defense? Not only did he not compromise on the 
principles of the Deen of Allah (å 5 43-24) in his weakest times — but he never stopped declaring 
the principles of the Deen of Allah („ат 4344). He rejected all offers of compromise on the Deen 
of Allah (Ais А12), 


^ 4 А е w 
Opada ДАЈ Џ 33 
They wish that you should compromise with them, so they (too) would compromise with you.? 


The heads and leaders offered him (&) lucrative offers to compromise, they offered him to 
be silent, they offered some stipulations. When? When he was weak in Mecca (&). 


18:26 


? 68:9 


Did he accept any of that? The Qur'àn warned the Messenger (&) not to sympathize with any of 
their offers, or to ever compromise. 
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But beware of them lest they turn you (O Muhammad 53) far away from some of that which Allah has 


sent down to yov.! 


They wish the Messenger (&) would leave some of what he has of his principles, and they 
would leave some of what they have. They could get along and call it a day — 


Opies Ls del У 


Say (О Muhammad (#4) to these Mushrikin? and Küfirün): “О Al- Kāfirūn, | worship not that which 
you worship. .."3 


The verse, (098-8 бах Я | 333) means don't give in by saying or by action, nor even by 
being silent. Declare the truth! Don't compromise even in being silent. As-Sa'di said, 'This is when 
the Mushrikin asked the Messenger (#4) to be silent about the deficiency of their lords, and they too 
will be silent about him as well.’ When was this? When Bilal and ‘Amar and his family were being 


flogged and tortured in the hot sun of Mecca. 
Wb ES wed) $$ Sas ad SLES ОЇ Ys 
And had We not made you stand firm, you would nearly have inclined to them a little.4 


Al-Qushayri said the true meaning of this verse is, Allah („Ха А) fulfilled His blessings 
upon His Messenger (&), and he never inclined toward them, and Allah saved him from ever 


compromising with them. 


15:49 

? Polytheists, those who commit Shirk 
3 1-2:109 

4 17:74 


Don't mix (се Ја) with (22154). We spoke about those in the past: 


о (о Л) is being kind — being kind for Da’wah for example - if someone has a non- 
Muslim relative. 


о (124) is compromising on the Deen of Allah and giving in. 


Ibn Battan Al-Maliki — and very similar to him — Ibn Al-Qayyim said (cs Ја) is a Sunnah and is 
praised, whereas (424124) is Haram and dispraised. We now have Al-Figh! Al-Akbar (И 4581) 
which is Tawheed — we taught that in the past. We have Al-Figh Al-Asghar (25-2! 4841) which 
we're teaching in Furü' Al-Fiqh. Now, the Zanadiqah developed a third type of Fiqh they've been 
teaching, the Fiqh of Inbitah (zal) - the Fiqh of how to make the ‘Ummah nothing but cowards 
who give in on their principles. The Fiqh of how to be a surrenderer in your belief. The Fiqh of 
how to maintain your life laying on your stomach in a permanent surrenderer status — for every 
enemy of Allah, and every aspect of your belief that the Kuffar criticize — or even if they don't 
criticize (if you know they might criticize or dislike it). The Fiqh of how to tailor your Islam 


according to what every enemy of Allah wants. 


1 Islamic Jurisprudence 


CHAPTER 3 


A PLEDGE OF ‘IZZAH 


Those who’ve surrendered their Deen single out snippets from Sulh Al-Hudaybiyyah and 
then manipulate them as if it’s compromising on the Deen of Allah (ал lam), The question is: 
why don't we ever see them use what happened four years earlier when the Messenger (&) 
waged war for transgression against a man and a woman? Why don’t we ever hear them use 
what happened a few years after Sulh Al-Hudaybiyyah when the Messenger (€) waged war and 
sent out an army to fight the mightiest superpower of the time — because one of his messengers 
was killed? 


Once, when going over the Sérah with our Shaykh Safiyyu-Ad-Din Al-Mubarak Kafuri — 
the author of The Sealed Nectar — we reached (3354 åS у), the Battle of Mu'tah. | remember very 
well he had a humble bedroom that was rented in an apartment, and was shared with other 
construction workers. | remember the setting, and the mattress we sat on. When he mentioned 
(425 45 ука), he began to weep and cry and said, this was the bloodiest, deadliest battle the 
Muslims ever fought in the life of the Messenger (€). And he mentioned some of the Sahadbah who 
died in that battle — all because Al-Harith Ibn ‘Umayr Al-'Azdi was killed (te 4! „2 )), 


The Messenger (&) used the truce of Sulh Al-Hudaybiyyah to strengthen Islam. The 
Zanadiqah of today use this treaty to weaken Islam, in the hearts and on the ground. This is the 


opposite of what the Messenger (2) would do. 


Prior to the Battle of Mu'tah, the Messenger (&) was sending out letters calling surrounding 
kings to Islam, and he sent one to 'Adhim Busra!. A leader of Al-Balqa’, who was an agent 
appointed by the Byzantian empire, apprehended Al-Harith Ibn ‘Umayr Al-'Azdi and killed him. 


The Messenger (&) waged war against the superpower that was behind that little agent. 


Today they'll use Maslahah to indirectly criticize exactly what the Messenger (&) did. 
[They say:] 'The enemies are too strong, we're too weak, we're outnumbered.' So too was the 
Messenger (&), but he had Yaqin? in Allah (leis 43-2). It was extremely difficult news when the 
Messenger (&) heard that his messenger Al-Harith Ibn 'Umayr was killed. He asked the Sahabah 
to assemble an army and they hastened to it. 


1 The governer of Busra 
? Certainty 


Three thousand Muwahidin versus two hundred thousand soldiers of the biggest empire at 
the time — the Byzantian empire — all for one individual (Се & „а )). To those defeatists, that’s 
suicidal. Why do they always use Sulh Al-Hudaybiyyah, manipulating its purpose, but never refer 
to the legacy of the Battle of Mu'tah? It's not one or two they killed — it's masses upon masses of 
innocent Muslimin that they killed and took captive and lands they occupied. Do you see the 
double standards? 


And if they don't want to use the incidents of ‘Izzah in the Sérah like those — the ones that 
happened before and after Sulh Al-Hudaybiyyah, and the various stances of the Rasül (&) in 
both weak and strong times, leaving them no room for excuses — then they can't avoid what's 
inseparable from Sulh Al-Hudaybiyyah itself. After ‘Izzah is Sulh Al-Hudaybiyyah. In the story 
itself, the Messenger (&) took allegiance from the Sahabah to fight until death. It’s mentioned in 
the Qur'an, 
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Indeed, Allah was pleased with the believers when they gave their Bay'ah (pledge) to you (O 
Muhammad (5)) under the tree, He knew what was in their hearts, and He sent down As-Sakinah 


(calmness and tranquility) upon them, and He rewarded them with a near victory. 


In Sahih Muslim he said, 
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The people of the tree will never enter the fire Insha' Allah.? 


This refers to the Sahabah who gave a pledge of allegiance in Sulh Al-Hudaybiyyah. 
What’s established and authentic is that the Sahabah gave allegiance to the Messenger (#2) to 


fight until death — yes, that's in the Sulh they portray as something that surrenders principles of the 
Deen. 


148:18 
2 Sahih Muslim 2496 


What’s popular in the books of Sérah, but not authentically proven (meaning it’s not authentically 
proven by an authentic narration), is that the reason behind it was the rumor behind ‘Uthman 

(42е 41 а) being killed. It's popular in ће Serah books, but it's not with an authentic narration. 
Regardless of the reason, an incident depicted as one of surrender and compromise had Sahabah 
who were pledging to fight and sacrifice their lives. 


Do those who use this story to allege it’s permissible to compromise on the principles of this 
Deen, even think like that? Do they have Ghérah on the Deen of Allah like that? Salamah Ibn AI- 
Akwah, whose Kunya is Abu Muslim was asked, as stated in Sahih Al-Bukhari, 
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Why did you give the pledge of allegiance on the day of Sulh Al-Hudaybiyyah? He said, ' We gave 
the pledge of allegiance for death.’ ! 


This shows someone giving a commitment to die, and the Messenger (&) accepting that 
pledge. And then you have a Zindiq? trying to destroy this Deen, telling us the Messenger (&) was 


there to compromise on the principles of that Deen. In Sahih Muslim, Jabir said, 
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We did not give the pledge of allegiance for death, rather we gave the pledge of allegiance to not 
flee from the battlefield.? 


And similar to that in Sahth Muslim is a statement by Ma'qil Ibn Yasar. There's other 
narrations as well. Ibn Hajar (lle & > )) said, ће narrations are very similar in meaning. He 
said giving a pledge for death or not to flee, or for patience, are very much the same. Because 
giving a pledge of allegiance for death really constitutes not fleeing, even if those around him 
are dying. And it also doesn’t necessitate that death must occur. He said it also doesn’t contradict 
what the narration in Bukhari states that they gave the pledge of allegiance for patience — 
because patience (here) means to be firm and not to flee, even if it may cause death. 


You see the ‘Izzah in all this? Did the Messenger (&) scare the Sahabah by how powerful 
and strong the enemy was? Think of those who use this to compromise on the Deen of Allah, and 
sign treaties to sell out the Deen of Allah, or ‘Ibad Allah4 do you ever hear them speak in this 


tone? 


t Sahih Al-Bukhari 2960 
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? Sahih Muslim 1856b 
^ The slaves of Allah 


CHAPTER 4 


CONDEMNED YAHUDI! CHARACTERISTICS 


Those who use this treaty to compromise on the Deen of Allah, and sign treaties to sell out 
the Deen of Allah, or the slaves of Allah — do you ever hear them speak in this tone? Listen more 
to ће ‘Izzah in this story itself. In Sahih Al-Bukhari2, the Messenger (&) was told as they were 
preparing to stop him from entering the Ka'bah: 
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Quraish has gathered a huge army against you — they've gathered the ‘Ahdbish. [The "' Ahabish" 


here means some tribesman that were around Mecca. The Messenger (&) was told,] they're going 
to fight you. They're going to stop you; they're going to prevent you from entering the Ka'bah. 


Now listen to the Messenger (#). He said: 
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“O people give me your opinion do you recommend that | should destroy the families and offspring 
of those who want to stop us from the Ka’bah...” 


‘Izzah beyond ‘Izzah — in a story that's portrayed today as if the Messenger (=) was 
defeated or going to surrender in on the principles of the Deen of Allah. 


If you tell one of the Murji'ah, or one of the Zanadiqah — who are in a permanent (c Hl) 
surrenderer mode — that statement, without telling them who said it (since most of them don't have 
comprehension of the Sihah?), what would they label a person who said that? 


1 Jewish 
2 Sahih Al-Bukhari 4178, 4179 
3 Two Sahih Collections 


О Muslims, this should tell you who is upon Нада! and who is upon Batil2. Abu Bakr (4) 
aic 4) responded, He said: “О Messenger of Allāh, You came with the intention to visit the Ka’bah 
and it wasn't your intention to fight or kill, so proceed — but if anyone stops us from the Ka’bah, we 
will fight them.” 


That's more ‘Izzah in The Treaty of Hudaybiyyah. In Sahth Al-Bukhari?, Budayl Ibn al- 
Warqà' Al-Khuza’i came to The Messenger (&) to mediate, when tensions were rising — The 


Messenger (#2) said: 
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We have not come to fight anyone, we just came to perform ‘Umrah, and we know Quraish has been 
weakened by wars and they suffered great losses in the wars. If they wish, I'll have a truce with them, 


\ 


but they must refrain from interfering between me and the people, and if | have victory, Quraish will 


have the option of embracing Isldm as other people have done it, that’s if they wish. 


Listen [to what the Messenger (€) said] now: 
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But if they do not accept the truce, by Allah іп Whose Hands my life is, | will fight with them 
defending my Cause till | get killed, but (1 am sure) Allah will definitely make His Cause victorious. 


He's telling this to someone who's going to go relate this to Quraish. Does this sound like 
somebody compromising on the Deen of Allah? He said: “...If you don't accept the truce, by Allah — 
by The One who's Hand my soul is in - I will fight, defending this cause — this Tawheed — until | get 
killed.” He [continued and] said: “And Allāh (= 43:2) will definitely make this matter 


victorious...” 


1 Truth, The Correct Path 
? Falsehood 
3 Sahih Al-Bukhari 2731, 2732 


Budayl said: 
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“I'm going to go tell them what you just said." 


Does that tone sound like someone going to compromise on the principles of this Deen? 
Who of the people today have that tone? Who of the people of today have the tone that most 
resembles the ‘Izzah of The Messenger (=)? Who? the Murji'ah? The Munafiqin? The surrenderer 
Zanadiqah? Isn't it [only] the Slaves of Allah, the Muwahidin? Have you ever seen those who 


manipulate this story to open the gates of compromising on the principles of the Deen ever speak 
like that? 


Basically, they have a condemned Jewish characteristic — which we just spoke about [and 
is described by Allah in the Qur'an'!]: 


They believe in part [of it], and reject the rest. 


As for the part that they believe in, they taint and manipulate its meaning. This treaty, this 
temporary truce, was aimed at strengthening the ‘Ummah in every way — in their 'Aqidah, and on 
the ground (manpower). While the treaties of today, are designed to weaken the 'Ummah, in 
every single possible way — in their belief, 'Aqidah, resources, and their lands. The compromises 
and truces they enter today are to surrender and weaken Tawheed in the hearts, to submit to the 
Kuffar (disbelievers), to weaken any military strength and any resources this 'Ummah has, and, to 
top it off, to apprehend the righteous Slaves of Allah — The Muwahidin. There's no playing ‘happy 
medium’ in the Deen of Allah. 


The treaties and compromises by the Zanadiqah are manifest defeats. This treaty was 
called by Allah („ал 43114), “A Manifest Victory.” 


We're giving you, О Muhammad (€), a manifest victory.? 


The treaties and compromises of this era are manifest defeats in humiliation. Does Allah 


(lai 5 А) refer to compromising on the principles of his Deen as a manifest victory?! 


12:85 
? 48:1 


In Sahth Al-Bukhari!, Al-Bara’ (Се 4! „2 )) referred to [The Treaty of] Hudaybiyyah, as 
the manifest victory. 
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"We consider the conquest to be The Ridwan Pledge of Allegiance, which we gave on The Treaty of 
Hudaybiyyah." 


Al-Zuhri (ŭl 4055) said: "There was not a manifest victory bigger than The Treaty of 
Hudaybiyyah." More people entered into Islam in the two years that followed, more than all the 
Muslims before and even more. Ibn Hisham said — confirming that — he said: “A thousand four 
hundred went with The Messenger (&) to The Treaty of Hudaybiyyah — two years later — ten thousand 


went with the Messenger (&) in the conquest of Mecca." 


Think of the surrenderer treaties that they have today, with the concessions that they've 
given today — on all fronts and levels—and show me one that has strengthened Islam or Muslims 
in any way, or saved lives, or regained the lost dignity of this 'Ummah, or brought any benefit. 


This treaty (Hudaybiyyah) brought benefits to this 'Ummah. So mighty, it was called by 
Allah („ал 43x), (Carell eX), “А Manifest Victory.” What benefit has their surrenderer stances, 
their compromising on the principles, brought this 'Ummah? Other than more defeat, more 
humiliation, more bloodshed, more retreat, more weakening of this 'Ummah on all levels and all 
fronts — and, most importantly, the loss of ‘Aqidah in the hearts. 


1 Sahih al-Bukhari 4150 


CHAPTER 5 


CHOICES MADE BY REVELATION 


There’s a general response and specific response pertaining to the clauses they use in Sulh 
Al-Hudaybiyyah. Let’s take some of the specific ones. When the treaty was about to be drafted, 
the Messenger (&) told ‘Ali (te ŭl („2 )) to write Bismi-Allahi-Ar-Rahman Ar-Rahim ( Gls )! atl э; 
ass Л). In Sahih Muslim and Al-Bukhari!, Quraish's representative Suhail Ibn ‘Amr said, ‘I don't 


know what Ar-Rahmün means.’ 
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Suhail Ibn ‘Amr said, (4 xu): ‘Write, by your name О Allah.’ He said write something we 
can understand, and something you used to use in the past. The Muslims said, ‘By Allah we're not 
going to write except (s у olaa y «0 ari), and the Messenger (28) said, ‘Write (07 éla). So the 
point is, they didn't want (e Ј С> АМ as) written — they wanted (4 Aan), Ok, for us — as 
Muslims — both ways are proper and approved. If two of you wrote letters, one of you put the 
heading (as! с> И au), the other put, (4) claus), would there be any problem with that? 
Where is the compromise here on the principles of the Deen? Is there a Wajib2 to choose certain 
names and qualities of Allah? Did the Messenger (€) deny those two qualities of Allah — did he 
ever deny Ar-Rahmàn and Ar-Rahim (34 34)? Did the Messenger (#4) accept to say, in the name 
of one of their statues — something of Shirk (4! 354)? Had the Messenger (28) written in the name 
of one of their statues (and 4 34 that the Messenger (#8) would ever say or accept Shirk) — that 
would be proof for them. But that didn't happen! And it wouldn't have happened by Rasülul-Allah 
(&). In fact, Quraish didn't even ask for that to happen. 


Quraish then objected to Rasulul-Allah4 — as in, the term "Rasülul-Allah." The Messenger 
dictated: 
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This is the peace treaty which Muhammad, the Messenger of Allāh (#4) has concluded. 


1 Sahih Muslim 1757c, Sahih Al-Bukhari 2731, 2732 
? Obligatory 

3 We seek refuge in Allah from such a statement 

^ The Messenger of Allah 


Suhail comes back and says, 
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"| swear by Allah that if we knew you were Allah's Messenger we would not turn you away from the 
House or fight with you; but write: Muhammad Ibn 'Abdullah." 


The Messenger (Ж) said, 


^ 


"| swear by Allah that | am Allah's Messenger even if you disbelieve me; write Muhammad Ibn 
' Abdullah." 


Keep that in mind. 


Had he denied he's a Messenger (&), there would be a compromise on a principle of this 
Deen. The Messenger (&) didn't insist on writing (4 О э) ($) because it's not a must to write — 
like the previous matter of Ar-Rahman Ar-Rahim. Rasülul-Allah doesn’t need to be in writing for it 
to be part of your belief. Take the example of marriage, if you’re married and there is no written 
Мікаһ!, does that negate your marriage? Are you (ÀL Shells) in Zina? because the Shaykh or Imam 
who performed your Nikah didn’t document it in writing? 


Also, keep in mind how the Messenger (#) affirmed and declared that matter, he left no 
room for doubt — 


"| swear by Allah that | am Allah's Messenger even if you disbelieve me..." 


When they take Wala’ and Bara’ out of the curriculum, do they tell the Kuffar we have to 
do Bara’ah? from you but we're not going to put it in writing? No, when they take it out of the 
texts, they attempt to take it out of the hearts as well. Did the Messenger (&) go back to Madinah 
and start teaching them that he's not Rasülul-Allah? 


! Marriage, i.e., no written documentation of the marriage 
? Fornication, committing adultry 
? Declare innocence 


They (the Zanadiqah) take Kufr and Kafir out of the vocabulary, then proceed to teach 
interfaith. And then they change those you’re supposed to have Bara’ah from to those you have to 
give Wala’ to. They whole-heartedly give in on the principles of the Deen — then use this treaty as 
a comparison. What I'm telling you is not something | came up with, it’s mentioned by the ‘Ulama’!. 
Abu Sulayman Al-Khattabi mentioned it, An-Nawawi mentioned it, Al-Qadi ‘lyad mentioned it — 
there are various statements by them, worded differently, but the meaning is very similar. And 
they said what ГИ summarize to you in meaning. 


They said the Messenger (&) accepted Muhammad Ibn ‘Abdullah and he accepted Bismik- 
Allahumma, because accepting that is not rejecting Ar-Rahman Ar-Rahim, and it's not rejecting that 
he's the Messenger of Allah. They said, not documenting the name(s) of Allah, Ar-Rahman and Ar- 
Rahim or Rasülul-Allah is something that doesn't harm the religion of an individual, nor does it 
violate a right of Allah („аз 4314). They're not denying that Allah is Ar-Rahman Ar-Rahim, пог 
that the Messenger is Rasülul-Allàh (&). 


Ibn Al-Jawzi said, that's called (5/2), which doesn’t violate the Shar’2. In here, he said, 
the Messenger (€) did what's considered permissible. He said, Bismik-Allahumma even 
encompasses the meaning of Bismi-Allahi-Ar-Rahman Ar-Rahim. And he said that attributing his (=) 
name to his father, Muhammad Ibn ‘Abdullah, doesn’t deny that he’s Rasülul-Allah. So, the 


Messenger (&) agreed to what's permissible. 


The next issue they said is that the Messenger (&) said, 
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You need to allow us to visit the Ka'bah so we may perform Tawaf around it. 


Suhail said, 


By Allāh not this year, we don't want the ‘Arab saying that we yielded/surrendered to you — or were 
forced. But next year you can come and do 'Umrah. 


So the Messenger (&) accepted it. Is there any compromise on a principle of the Deen or 
‘Aqidah in this matter? It's a Fiqh matter, not a ‘Aqidah or Usül matter on how a person breaks his 


‘Umrah or Hajj if he needs to. 


1 Scholars 
? The Law of Allah 


The Messenger (&) entered upon Duba’ah bint Az-Zabayr. She was ill, she wanted to 
perform Hajj but was afraid she wouldn't be able to complete it. So the Messenger (&) said, 
‘Intend to perform Hajj and stipulate it.’ How do you stipulate it? You say, 
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О Allah | shall be free from Ihràm at any place where I’m unable to continue or where you stop те." 


That's something you should say when yov're intending to make 'Umrah or Hajj. When one 
says that at the start of Ihram, and then for some reason they're unable to complete the ‘Umrah or 
Hajj, then they're not held accountable for anything. If one doesn't mention that stipulation, he's 


called a (+a). It’s mentioned in the Qur'an, 
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And perform properly (i.e., all the ceremonies according to the ways of Prophet Muhammad (#4), 
the Hajj and ‘Umrah (i.e., the pilgrimage to Mecca) for Allah. But if you are prevented (from 
completing them), sacrifice a Hady (animal, i.e., a sheep, a cow, or a camel, etc.) such as you can 
afford, and do not shave your heads until the Hady reaches the place of sacrifice.” 


Muhsar ( 24) is the one who didn’t mention the stipulation, and it means he shaves and 
sacrifices — which is what the Messenger (€) did in Sulh Al-Hudaybiyyah. Now, add to that that 
‘Umrah itself is disputed among the ‘Ulama’ on whether it's a Wajib or Sunnah? to perform it once 
in a lifetime. And if you assume it's a Wajib, is it a Wajib that year? Is there any principle that 
says they must do the ‘Umrah that year? Going the following year, declaring Tawheed loudly 
around the Ka’bah and around people who vigorously fought that word of Tawheed? for nearly 
twenty years, is a stunning success. And doing so in a more peaceful environment is also a 
victorious accomplishment. There's no compromise on Tawheed, or any of the Usül of the Deen 
in this clause. That's а Fiqh matter, not a matter of ‘Aqidah, Tawheed, or the Usül of the Deen. 
And the Messenger (#) made those choices by revelation from Allah (leis Аъ). 


1 Sahih Al-Bukhari 5089 
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CHAPTER 6 


AN IGNORANT ANALOGY 


Those were some specific responses to misusing the clauses in the story of Sulh Al- 
Hudaybiyyah: to concede and compromise on the principles of the Deen of Allah (clei Аъ). 
And as | said, there was also a general response, and it's what Al-Kirmani (le & 4 )) 
summarized. He said, ‘One can let some matters like the Mustahabat! of the Deen go, like writing 
(ee! Law) instead of writing (да olaa yl 40 a) — so long as it doesn’t affect the principles of 
Islam.’ That's a summary. The key phrase: So long as it doesn't affect the principles of Islam. 


The next point, which | believe is the most important one, is when they were asked to 
return or send back whoever goes to the believers from Quraish, even if he embraces Islam. In 
Sahih Muslim, Suhail Ibn ‘Amr said, 


E 455, pi 885 Ре OS dl, 055 La Ash N al P 
You should return to us whoever comes to you from us. 


So, whoever would leave Mecca and travel to Madinah to the Messenger (&) would have 


to be returned, even if he embraces Islam. The Sahabah said, 
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SubhanAllàh, how can he be returned to the Mushrikin after he has come to us as a Muslim? 
In another narration, Suhail said, 
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Any Muslim going to you from Mecca, you need to return him back. And if someone of you comes to 
us, we don't need to return him. 


1 Recommended, praiseworthy acts 
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The Sahabah said: 
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О Messenger of Allah, shall we write this? 


The Sahabah were confused as to whether or not they should write such a clause. The Messenger 
(&) responded: 


Ln Fy en ad А рае ages Lele суа all odali „| Us amd суа ail gel 
Yes, one who goes away from us to join them, Allah took him away (i.e., good riddance). And one 


who comes to join us from them and he's sent back, Allāh will provide for him relief and a way out. 
Keep that statement in mind. 


As the negotiations were proceeding, Abu Jandal, the son of the man (Suhail) who's 
conducting the negotiations with the Messenger (&) fled from Mecca, (22 58 (= < а), staggering in 
his handcuffs/shackles. Abu Jandal embraced Islam. He was a captive in Mecca, but he was able 
to flee to the Muslims. Suhail, his father and the one performing the negotiations, requested that 
his son be returned. The Messenger (&) said that the peace treaty had not been drafted or 
written out yet. 


They went back and forth, the Messenger (€) asking to keep him, to which Suhail 
adamantly refused. Abu Jandal began to shout to the Muslims, ‘O Muslims, how will | be returned 
to the Mushrikin when I’ve come to you as a Muslim? Do you not see my suffering?’ We said many 
times, the Messenger (&) raised men upon Wala’ and Вага", he (&) raised lions in the den, men of 
‘Izzah. So one can imagine how surprising and shocking this situation was to them, which is why 
they asked the Messenger (&) whether or not they should write that clause in the treaty. 


This is when ‘Umar (ic ùl („22 )) respectfully approached the Messenger (#) and said!, 
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Aren’t you the Messenger of Allāh? The Messenger (#4) said yes. 
Are we not upon the truth and our enemies upon falsehood? The Messenger (Ж) said yes. 
‘Umar then said, why should we be low/humble in our religion? 


This is a very essential statement, let's start from here. Number one, the Messenger (Ж) 
responded to ‘Umar (te ŭl 2) saying, 
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| am the Messenger of Allāh and | will not disobey him, and He will make me victorious. 


Let's start with this statement — ( &1 Js) (21). ‘Umar (е ЗИ + )) knows he is the 
Messenger of Allah more than anyone. The Messenger saying ( & Js) 1!) means it is a matter of 
revelation. Had it been a matter based on Maslahah or another factor, the Messenger (#) would 
not respond to 'Umar's comment by simply saying | am the Messenger of Allah and | will not 
disobey Allah („12 з Аъ). If this was not revelation, and a direct command, he would have told 
his companion that it's Maslahah. 


[Why didn't he say something like:] "We have to do this for Maslaha, 'Umar. We're weak, 
the enemy is too strong. ‘Umar, gather the Sahabah, let's do Shura!, and discuss that clause about 
the treaty and Abu Jandal,’ as he had done many times about other matters so he can take 
suggestions. 


The Messenger (&) is legislating the Deen of Allah (Aai 5 ilam). He would've told us why, 
so we can learn and later apply it. He's telling ‘Umar, (4! Js) се!) that this matter is within my 
duty as the Messenger (&). Then he made it even clearer, (ае! Cus s) — “I’m not going to disobey 
Him," which essentially means that this is a command from Allah (235 43514) to him, it is the 
choice ordered by Allah to him (&). The Prophet is saying that if he does anything else it would Бе 
in disobedience to Allah, that this is an order from Allah. Therefore, the Messenger (&) is basically 
saying that the reason for not fighting, for accepting the treaty, for accepting this clause, is 
because it's a specific order from Allah (leis ы). That was in response їо ‘Umar (te ŭl „а )). 


1 Consultation 


23 


Next, when he was questioned by the Sahabah pertaining to the clause and whether they can 


write it or not, the Messenger (€) responded to them saying, 
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Allāh will provide those sent back or rejected a relief and a way out. 


Allah („ил 43124) will find Abu Jandal and his like a relief and a way out. This is 
revelation from Allah („12 з Аъ), that is why Abu Jandal and everyone like him were all safe, 
and Allah found for each and every one of them a way out. No one today can affirmatively say 
— about rejecting or surrendering Muslims — after the Messenger (£) that they will be safe. 
Because they don't receive revelations, nor do they know the future of the Ghaib!. They could 
never predict the safety of those they reject as the Messenger (&) did. 


The Hanafiyyah, some of the Malikiyyah, Ibn Hazm Adh-Dhahiri, Ibn Al-‘Arabi Al-Maliki, 
and others believed that the clause of rejecting or surrendering a Muslim is an invalid one. It 
should not be fulfilled for anyone after the Messenger (&) in that situation. Some ‘Ulama’ slightly 
differed and explained their reasons and rationale behind that. Ibn Hazm (calle 4) aaa )) correctly, 
and very much accurately described the situation saying (in summary and in meaning), Allah 
(lai Atlas) said about His Messenger, 
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Nor does he speak of (his own) desire. It is only an Inspiration that is inspired.? 


According to Ibn Hazm, we know with Yaqin, that whoever comes from the Kuffar of 
Quraish to Muslims will be given relief and escape from Allah. There's no doubt about that, and 
there's no doubt that it's revelation. That is why all those who came to the Messenger (€) were 
spared from all harm and were spared from the hands of the Kuffar. There's no doubt, and it's 
clear for anyone who analyzes this matter. He said this is a matter of Ghaib — no one after the 
Messenger (&) knows it. This means | don't know, you don't know, no Khalifah knows, no Imam 
knows, after the Messenger, what's going to happen. Because he (&) received Revelation, he can 
guarantee and predict, whereas no one else can guarantee and predict that a Muslim will be 
safe and be found a way out. The only one is the Messenger (&) due to him receiving revelation 
informing him of that (&). And all of what transpired was as he said it would be. 


! Unseen 
253:3-4 
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Ibn Hazm said this is a matter of Ghaib and that no one after the Messenger (&) knows; 
therefore, no one can place this condition or clause, or fulfill it, because he doesn’t have the 
knowledge of Ghaib that Allah (lei Аъ) revealed to the Messenger (&). What he’s saying, in 
a nutshell, is that if you know the Ghaib and you know they're going to be spared from harm, and 
be safe, free, and remain untouched, then go ahead and place that restriction. However, you will 
never know that, only the Messenger (&) knew that through revelation from Allah. Therefore no 
one after him (&) is allowed to agree or permit such a condition; it was for him and only him. That 
promise and matter of Ghaib was a miracle that Allah (Aai; 43554) fulfilled. Every individual who 
tried to go to the Messenger (and was sent back) escaped and was safe. In fact, they gathered 
and made a group attacking Quraish's caravans, bringing Quraish to their knees, begging 
Rasilul-Allah (&) to take them (the Muslims they returned) in — and to remove that clause ( 4! Glaus 


SÍ àl). 


In Fath Al-Bari, and Тоа? Al-'Ahwadhi, they quoted Ibn Al-‘Arabi Al-Maliki who was 
similar to Ibn Hazm in this matter. In summary and in meaning, he gave the correct view saying, 
‘The treaty the Messenger (Ж) entered into to send back any Muslims to Quraish was not for anyone 
after the Messenger (#4) to do. Allāh allowed it for the Messenger (28) because of what Allāh ( «i 
1513) knows of wisdom, Maslahah, benefit, and due to the apparent, great effect [it would have] 


for Islam.’ 


As | said, the reality of that matter of Ghaib became true. The Kuffar later sent men to 


beg Rasülul-Allàh (&) to remove that clause. 


A third point, in that statement: 
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Allah will find а way out and provide ease/relief.! 


1 Sahih Muslim 1784 


25 


Allah taught His Messenger (€) to say ‘Insha’Allah, 


And never say of anything, “I shall do such and such thing tomorrow. Except (with the saying) “If 
Allah wills!" ! 


In all things, the Prophet (&) was ordered to say ‘Insha’Allah, and he taught us to say ‘Insha’Allah. 
And yet, though this is a matter about the future, there is no 'Insha'Allah, 


о 5 0да 


Allah will find them а way out, and will provide ease/relief — there is по ‘Insha’Allah! 


This is a matter of Ghaib, a matter of tomorrow, and it’s a promise. He didn’t say 
‘Insha’Allah because it’s something that will surely happen: it’s a matter of Ghaib, and a promise 
that will happen, and it happened as he said it would (Although it’s also an opinion that it may 
have been one of the narrators who omitted 'Insha'Allah). 


A fourth point: 


^ 
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Indeed, Allāh shall fulfill the true vision which He showed to His Messenger (#4) in very truth. 
Certainly, you shall enter Al-Masjid-Al-Hardm; if Allah wills, secure, (some) having your heads 


shaved, and (some) having your head hair cut short, having no fear. He knew what you knew not, 
and He granted besides that a near victory.? 


Allah (leds 4314) said about this matter, ( sal al L ales) He knew what you knew not. And 
He granted a near victory. The One who knows what you know not is Allah („12 4344). He 
directed and ordered every step of this incident, and this supports the opinion that was taken by 
Ibn Hazm, and Ibn Al-'Arabi, and those who supported their view. 


1 18:23-24 
? 48:27 
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The fifth point is that when they were advancing toward Mecca, prior to reaching Mecca 
in an area called Ath-Thaniyyah, the she-camel of the Prophet (28), Al-Qaswa’, stopped and sat 
down. They did everything they could to get her going, but it was all in vain. So they began to 
say, 
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The Сама" is stubborn! 


The Messenger (#2) said, 
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Qaswd’ is not stubborn, it’s not even a habit of hers to be stubborn. She was stopped by The One 
who stopped the elephant.! 


The Qaswa’ was stopped by the one who stopped the elephant. This is in reference to how 
Allah stopped Abraha and his elephants, so they wouldn't' advance forward into Mecca. It was a 
miracle guided by Allah, and this is as well. He (&) was telling them that Qaswa’ was directed by 
the guidance from Allah (lly tlam), iust like the treaty, the clauses of the treaty, and everything 
else. 


The sixth point is that after the Qaswa’ stopped and he told them she was not stubborn, he 


(=) said, 
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By Allàh in whose hand my soul is, if Quraish asks of me anything which respects the ordinance, 
symbols, & rituals of Allah („ит и) — l'Il grant it to them.? 


E 


In ‘Umdat Al-Qari’, one of the elucidations on Sahih Al-Bukhari, he mentions that this clause 
of returning the Muslims is a specialty of only Rasülul-Allàh (&) - like the previous “ата” | 
mentioned. However, he discussed it from a different angle: he said, ‘The return of those who — _ 
became Muslim was due to the Messenger (28) saying, ( 57s FPE TEE "m Y га con ql 
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1 Sunan Abi Dawüd 2765 
? Sahih Al-Bukhari 2731, 2732 
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The Prophet was already in a frame of mind to accept reasonable terms from Quraish, 
and since those captives were Muwahidin who would go back and make Tawaf! and pray around 
the Ka’bah and make Ta’dhim? of the house of Allah, it would fulfill the condition of respecting the 
symbols and rituals of Allah. So, he said, ‘Based on that, it’s a specialty of Месса and Rasülul-Allàh 


(&, and no one else at all.’ 


The seventh point is that prior to the battle of Al-Qadisiyyah, which was between the 
Muslims and the Persians, a group of Persians fled from their camp at night and surrendered to 
the Muslims in their camp. When daylight broke, Rustum was informed of the incident and he sent 
a messenger to Sa'd Ibn Abi Waqàs, requesting the return of those who fled. Sa'd (te 4) („2 )) 
refused, saying in essence that those who fled were in their guardianship, and that it was 
incumbent upon them to defend them & protect them and ensure that none of them were 
transgressed upon. That messenger returned to Rustum and told them, 'They refused to return those 
who fled,’ which enraged Rustum and pushed him to advance his troops forward. 


Sa’d was clear and precise in the prohibition of refusing to return a Muslim back. He was 
sent by ‘Umar (4i 4И „22 )), and it is unreasonable to think that ‘Umar (te ŭl а) had no 
knowledge of this. ‘Umar, who was known for being so aware of his soldiers that he was once 
described as being like a father awaiting the birth of his baby, would have been aware of this 
situation. Sa’d was surrounded by Sahabah just as ‘Umar was, and we don’t know any who 
rejected Sa'd's decision, meaning the principle he acted on may be a sign of Чјта"3 ( clea! 


csi Sul), 


For the eighth point, | will refer back to the many times we have spoken of how essential it 
is to free captives and how serious the Salaf4 took this matter. This command was held in high 
regard by both the Salaf and the Khulafa’. 


The Hadith in Bukhari is enough, 


Set free the captives. 


1 Supererogatory circumambulation 

? Glorification 

3 Scholarly consensus 

^ Pious predecessors, i.e., the Sahabah and the two generations following them 
5 Sahih al-Bukhari 5174 
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It’s an order by the Messenger (€), an obligation upon Muslims. So how can we be 
ordered to free a captive, and at the same time aid in making him a captive to the enemy? 


In Al-Hawi Al-Kabir he said, ‘The leader can’t aid the Kuffdr in apprehending a Muslim.’ In 
Sharh Mukhtasar Khalil he said, ‘Freeing a captive is an order — even if it drains the entire wealth of 
the Muslims.’ Similar to that concept is Hijrah from Dar Al-Harb!: we are required to move from 
Dar Al-Harb if we give our Shahadah. Ibn Rushd related an ‘ljma’ that one who embraces Islam 
while he is in Dar Al-Harb must leave it. Imam Malik said it's disliked for one to live anywhere 
where the Salaf are verbally abused. So imagine a land that is manifest with the abuse of Allah 
which is Shirk, and that was widespread and open in Mecca. How can Muslims return a Muslim to 
an area they're obliged to make Hijrah from? 


| will now explain how the Messenger (&) agreed to this treaty within the context of all 
these statements and principles, based on the statements of ће 'Ulama' like Ibn Al-‘Arabi, Ibn 
Hazm, and others, and more importantly what | mentioned of proof to support it. 


This incident of Hudaybiyyah—agreeing to return Muslims to the Quraishins— can only be 
used іп the Messenger's (&) specific circumstances. Attempting to use it in broader, more general 
circumstances is wrong, and | will show why with an analogy. If we find a kid on the street who is 
a troublemaker, but who had good parents, can we say, "I fear he will oppress them and cause 
them to be disbelievers, so I’m going to kill this little kid like Al-Khidr did"? 


2 
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Then they both proceeded, till they met a boy, he (Khidr) killed him. Musa said: "Have you killed an 
innocent person who had killed none? Verily, you have committed a thing “Nukra” (a great Munkar — 
prohibited, evil, dreadful thing)!"? 
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"And as for the boy, his parents were believers, and we feared lest he should oppress them by 
rebellion and disbelief..."3 


t Enemy territory 
? 18:74 
3 18:80 


29 


No, of course not! That was a matter of Ghaib, an order specifically for that situation 
itself. You can’t do the same, you can’t do Qiyas! You can’t go around killing children because of 
this Ayah, and the same applies to the matter of Sulh Al-Hudaybiyyah. Parties cannot barter with 
Muslims, agreeing to surrender Muslims or claiming that the Messenger agreeing to return Muslims 
is a sign of his compromising on the Deen, because the Messenger (&) was being inspired Бу 
Allah, doing as Allah wanted him to do in this specific situation. 
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CHAPTER 7 


THE OVERLOOKED LESSON 


We took the opinion that what occurred in Sulh Al-Hudaybiyyah in returning Abu Jandal 
(Aic 41 4) was a special exception given only to the Messenger (&) in this specific situation. 
There is another opinion some ‘Ulama’ follow; some argue that returning Muslims to Kuffar, like 
what happened in Sulh Al-Hudaybiyyah, was abrogated. And it’s because of verses that were 
revealed afterwards, such as: 
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O you who believe! When believing women come to you as emigrants, examine them, Allah knows 
best as to their Faith, then if you ascertain that they are true believers, send them not back to the 


disbelievers, they are not lawful (wives) for the disbelievers nor are the disbelievers lawful (husbands) 
for them.! 


Don't send them back! That refers to Muslim women being sent back to the Kuffar. Ibn Al- 
Qayyim (lle 4! 445.5) said that it’s not permissible to return Muslim women back to the Kuffar. 
Why? Because they may be forced into a marriage with a Kafir, or they may be returned to a 
Kafir husband which would entail an impermissible relationship. He also said that because they 
are more emotional, they may be influenced or pressured into leaving Islam. And since they are 
physically weaker, they will not be able to escape or flee. 


Some ‘Ulama’ have said that the clause for returning Muslims from Mecca did not apply to 
Muslim women. They used narrations that specified men, but there are also narrations that hint 
otherwise. So, some said, women weren't even included to begin with. Some 'Ulama' said women 
were included in being returned — like men — in Sulh Al-Hudaybiyyah, however the verse (60:10) 
immediately abrogated or restricted that. It may also be that the issue of returning women was 
not clear in the clauses of Sulh Al-Hudaybiyyah, and being an essential matter, Allah (1\55 s Аъ) 
cleared the ruling on it and said, (4381 Á СА s> ñ 24). Either way, outside of Sulh Al- 
Hudaybiyyah potentially applying to women as well, women by all accounts are not to be 


returned to the Kuffar in any other context. 


1 60:10 
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Ash-Shafi’i, Ibn Taymiyyah, Ibn Qudamah, Ibn Hazm, Ibn Al-‘Arabi, and other ‘Ulama’ said 
that women cannot be returned or surrendered to the Kuffar. That’s out of the question. An ‘Imam 
cannot agree to such a clause, nor can he fulfill it. 


Compare that with what the devious, despicable, dishonorable Taghüt they call a Khalifah 
did when he surrendered a ‘Afifah! Munaqabah? to the Zionists. A Muwahidah who says Là ‘Il@ha 
“Шаһ Allah, she wasn't simply rejected from the borders: she was captured, shackled, and given as 
a gift. To whom? To the Zionists, of all people, to be tried in a Zionist court, by a Zionist judge, 
and placed in a Zionist prison. That passes for a so-called 'Khalifah today. 


That's why, when I say those who are diluted in their Tawheed are not only diluted in their 
Tawheed, but in their dignity and manhood as well. No matter what you disagree with her on, no 
matter what you allege she did, one who accepts something like that has no Ghérah; he’s a 
Dayüth?. Yov'll see in a bit ‘Insha’Allah, that even in the weakest of weak opinions, a man cannot 
be returned if it’s known he's going to be tried by a Kafir. That is the weakest opinion for a man. 
Therefore imagine the ruling for a woman, vulnerable and unprotected, it is out of the question; a 
woman can never be returned. 


Recitation of the Qur'an void of application fools the naive people, not the Muwahidin. 
Maymün Ibn Mahran said, ‘There are those who recite the Qur'àn while the Qur'àn curses them.’ 
With all the mighty mistakes that Al-Hajaj did, he was still praised by some 'Ulama' for honoring 
women and for his Ghérah over them. Having this issue alone in the history of their Taghüt 
Khalifah is sufficient for the Muwahidin to read about, and make Dua’ upon him until Yawm Ad- 
Din. 


That's aside from the more important issues, like Wala' to the Kuffar and replacing the 
Shari'ah of Allah, among other matters. And similar to that, is surrendering the Muslims to the 
Chinese government. Surrendering 'Aafia Siddique is no different from that. 


Now going back to our issue: the point is that women do not get returned or surrendered. 
Some ‘Ulama’, like Abu Ja'far An-Nahas in An-Ndsikh Wal-Mansükh, and in Hashiyat Ad-Dusüqi, 
and Fath Al-Qadir, and other 'Ulama' either related or adopted the opinion that any clause of 
returning a Muslim man or woman to the Kuffar should not be fulfilled by the Imam, because what 
happened in Sulh Al-Hudaybiyyah is abrogated by the verse ( 1341 (I) СА з Á 54). They said that 
it specifies women, but it also includes men. 


1 Honorable, chaste woman 
2, A woman who wears the face veil, i.e., a woman who practices the proper Islamic Hijab 
3 A cuckold, a man who has no jealousy or protectiveness over his womenfolk or Muslim women as a whole 
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The reason for including men in such a verse that specifies women is that the Mafsadah! in 
returning a man is like that of a woman in such scenarios. And the Fitnah? in the Deen of a man or 
woman are alike. 


Before | forget, since | mentioned Abu Ja’far An-Nahas, he also added something: that’s 
it’s not permissible for an ‘Imam to agree upon a clause of returning a Muslim to the Kuffar, 
because it’s not permissible among the ‘Ulama’ for a Muslim to reside in the lands of Shirk. So how 
can you return them to the lands of Shirk? 


After Sulh Al-Hudaybiyyah and the revelation of the verse (1841 Á СА js. Эду, 
pertaining to not returning women (or men), there were more verses revealed. 
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Freedom from (all) obligations (is declared) from Allāh and his Messenger (#4) to those of the 


Mushrikin, with whom you made a treaty. So travel freely (O Mushrikin) for four months (as you will) 
throughout the land? 


Also, 
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How can there be a covenant with Allah and with His Messenger for the Mushirkin except those with 


whom you made a covenant near Al-Majid АІ-Нагӣт (Mecca) ?4 


They (the ‘Ulama’) said those verses voided any covenant with the Mushrikin, except the 
ones near Al-Masjid Al-Haram. After that, there were more verses that made the matter even 
clearer. 


1 Harm/evil 

? Trial/tribulation 
39:1-2 

49:7 
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Then when the Sacred Months have passed, then kill the Mushrikin wherever you find them, and 


capture them and besiege them, and prepare for them each and every ambush. But if they repent and 


perform As-Salàt, and give Zakat, then leave their way free.! 


Also, 
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Fight against those who believe not in Allah nor in the Last Day, nor forbid that which has been 
forbidden by Allah and His Messenger and those who acknowledge not the religion of truth (i.e., 
Islam) among the people of the Scripture (Jews and Christians), until they pay the Jizyah with willing 


submission, and feel themselves subdued.? 


Ibn Hazm (celle il 44 )) and others said that these verses voided every covenant and 
every clause. The only relationship and clauses that are permitted after those verses is embracing 
Islam, taking the Jizyah from the people of the book, or fighting them. 


Now our topic is centered on refuting those who distort this treaty, this story, this Hadith — 
the clauses of Sulh Al-Hudaybiyyah — to compromise on the principles of the Deen. They use it to 
back their claim of Maslahah, for voting, democracy, interfaith, Wala’ to the Kuffar, surrendering 
to the Kuffar, replacing the Shari'ah of Allah, graduality in implementing the Shari'ah, treaties 
that humiliate the Muslims, etc. Anytime there is compromise on the principles, they utilize this story. 


We drifted into the more specific topic of surrendering Muslims to the Kuffar because it’s 
one of the clauses they use. But that Mas’alah (surrendering the Muslims to the Kuffar) is not our 
main focus. There’s much more to be said on that had it been our main topic. 


19:5 
29:29 


34 


So, | mentioned so far two overall views on the issue of surrendering Abu Jandal ( ùl 2) 
auc) and those in a similar situation in the treaty. One is that it's a specific ruling given to the 
Messenger (&) at that time — no one other than him can do that. And ‘Ulama’ went at that from 
various avenues. The terms within the Hadith that we mentioned and reviewed strongly support 
that. 


The second view is that it is abrogated. And many 'Ulama' went through many avenues to 
support that. Now, to be fair, | would like to mention the third view; that's to be fair and to show 
how manipulative they are. They don't even apply that weak, wrong opinion properly. | want to 
show how it's misused and how fraudulent they are in using it. 


We saw, in the Figh classes, that 'Ulama' always dispute. Even matters one thought were 
clear and have clear proof will have disputes found in them. And we agreed that proof is the 
determining factor. Just because there's multiple opinions doesn't mean you can pick and choose. 
It’s rare to find that all the ‘Ulama’ agree on one opinion in matters of Fiqh. Ibn Hazm, Ibn Abdul- 
Barr, and others said there's an іта’ that one cannot select based on what's easy and what suits 
that person's desire. One who selects based on his desire and what's easier for him, or to please 
others, is toying with the Deen of Allah (Ai; ilam); eventually he or she will be no more than an 
accumulation of evil and a slave of their desires. 


Scholars of the Tawaghit and sick-hearted people choose from the Fatawah! what suits 
the diseases in their hearts, or what pleases the Tawaghit, not what's backed by proof. Some said 
that following what suits one’s desires from the various opinions is Zandaqah — others called it 
Fusüq. The most foolish one is one who auctions off his Deen in return for his Dunya?. He loses his 
Deen for a vanishing Dunya — he’s whacky, but at least he got something out of it – he got Dunya 
in return. Inevitably it will vanish, and he will severely regret it when he stands before Allah 
(lis Atlan), The only one more foolish than that, is the one who auctions off his Deen for the 
Dunya of someone else like a Taghüt. This is what the lazy scholars who like to camp in the 


palaces of the Tawaghit do. 


These palace scholars release a minute and a half clip, loosely saying it's ok to surrender 
Muslims to other countries, then toss in Abu Jandal and Abu Basir to legitimize what the Tawaghit 
do. It's not as easy as they're alleging. They use it to justify surrendering Muslims to the Kuffar. 


Muslims who will be judged by Kuffar and subjected to Fitan in their Deen and torture. 


1 Pl. of Fatwa, i.e., a legal opinion given by qualified scholar 
? This life 
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And that Fatwa or type of word may be what gives that scholar Allah’s anger and wrath 
until he meets Allah (1\52 5 А) as Ibn Abdul Barr explained in his Tamhid and as we mentioned 


in our series on Istighfar'. 


Tawaghit need those types of words to support the return of Muslims to the Chinese 
government where they'll be subjected to Fitan in their Deen. Even in the wrong, weak opinion— 
and | strongly emphasize that the opinion of allowing Muslims to be returned is both weak and 
wrong- it's not as loose as they want it or portray it. Dig into the books of the Fuqaha'? before 
you deceive the 'Ummah. There's plenty of stipulations and explanations, even in that wrong, 
weak opinion. Let me give you a sample of them. 


The “ата! spoke on the difference between Ar-Rad (21!) & At-Taslim (215). Ar-Rad is 
refusing, rejecting, or returning someone; taslim is surrendering them. They're two different things. 
In ‘Asna Al-Matdlib he said, 'Ar-Rad — which is sending them back, rejecting them — is different than 
Taslim which is surrendering them to the Kuffür.' Ash-Shafi'i (1\52 И 4 )) in Al-‘Umm said, ‘Ar-Rad 
in the context of Sulh Al-Hudaybiyyah, means he will not be protected like others.' It does not imply 
that he'll be surrendered. It doesn't imply that an Uyghur Muslim going to perform ‘Umrah can get 
apprehended and captured, and gifted to the Chinese government. And like that is the Taghüt in 
Al-Maghrib?, the one who calls himself ‘Amir Al-Mu'minin^ of all religions—he actually said he is 
Amir Al-Mu'minin of all religions—he did the same. And like them is the dishonorable, low one 
they refer to as a Mujtahid? and Khalifah. They returned Muslims to the Chinese government. Or 
take the example of ‘Umar Abu ‘Ali, a neglected, forgotten prisoner in the United States — may 
Allah (is А) hasten his release. He went to study in the University of Madinah. The time in 
which he went to study there, the government and the University of Madinah were under scrutiny 
and pressure due to the political matters transpiring during that time. They chose this young kid as 
a Qurbani® (298) to the United States to show their loyalty, and that they’re with them and 
against what they’re against. And that the University will no longer release any extremists or 
radicals. He was taken from the campus of the University of Madinah, and now he is spending life 
in one of the worst U.S. prisons. They tortured him in Bilad Al-Haramayn, and under torture they 
recorded a confession. They gifted him and the confession to the United States, and now he is 
serving life in prison based on that. 


1 The Causes of Istighfar, i.e., seeking forgiveness. It is an excellent series based on the book ( 483571 Glia s) Бу 
Shaykh Nasir Al-Fahd (| 4:28), in which Shaykh Ahmad („143 & ahia) elucidates upon the slave’s undying need 
for Allah’s forgiveness, in all situations, in all circumstances. 

2 Pl. of Faqih, an expert in Islamic law/jurisprudence 

3 Morocco 

^ Leader of the Believers 

5 One who exerts a great deal of effort to deduce Islamic rulings 

6 Sacrifice 
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Some of his family members spoke to me many years ago — there was no plot, no 
conspiracy. The kid only wanted to learn Tawheed and Deen, and become a Da’iyah!. 


The ‘Ulama’ discussed the difference between refusing a Muslim and actively seeking, 
capturing, and gifting them to the Kafarah. Imagine when you add to that entrapping and 
torturing them! Ar-Rad is someone coming to the territory of the Khalifah, the Imam (i.e., the 
Muslims lands). He is refused, denied residency or entry. While Taslim is taking him, shackling him, 
and presenting him to the Kuffar, ‘Here we got your captive.’ Or putting him in a cell and saying, 
‘Come pick him up.’ Al-Mawardi added another stipulation, he said you cannot aid the Kafir over 
the Muslim in such a situation; meaning, if you refuse him on your border, they can’t capture him, 
they can’t do it on their own when he’s rejected. Muslims cannot help the Kuffar capture him and 
hand him over. 


Al-Mawardi said in Al-Hàwi Al-Kabir, ‘The leader can’t aid the Kuffdr in apprehending a 
Muslim.’ Another stipulation was added by Ash-Shaykh Zakariyyah Al-Ansari: ‘The person wanted 
should be advised not to return, and if he can flee he should flee.’ Ash-Shafi'i in Al-‘Umm said, ‘He 
should be advised to flee in (ieul sll all нз ›) Allah’s vast earth.’ Ibn Qudàmah in Al-Mughni said, 
‘The Imam can't force him to go with the Kuffdr, and he can secretly order him to flee, and to even 
fight those who come to capture him.’ In Hàshiyat Al-Qalyün he said, ‘If one fears Fitnah, and they 
come to capture him, he must flee.’ 


Another stipulation that some ‘Ulama’ added, as seen in Al-Muhalah, Fath Al-Qadir, 
Bidayatil Mujtahid, and in Al-Ahkam As-Sultaniyyah, is that it's not permissible for a kaffir judge 
to rule over a Muslim. So surrendering or returning them, knowing they'll be judged by a Kafir 


judge or Kafir laws is not permissible. 


Another stipulation mentioned by some ‘Ulama’, is that he or she cannot be returned 
except to where he has a family or a tribe that will defend him. Abu Jandal (Хе 4 „2 )) was not 
returned to his father until they were guaranteed he will not be harmed. In other words, they're 
saying that you need to know the status of where he's going and how he'll be treated. 


Generally speaking, when a son makes a mistake, a father may punish him. But no matter 
how hard he punishes his son, he does so with love and knows his limits. He may punish him 
severely, but at the same time he will defend him with his life. That's why Ash-Shafi'! said about 
those who newly embraced Islam that their fathers and families were protective over them. They 
were concerned about their safety, they would defend them with their lives from harm. They 
wouldn't torture them to an extent they couldn't bear. 


1 One who calls others to Islam 
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They had an issue with them leaving their religion, and the religion of their forefathers — 
so they were tough on them so they may leave their religion (Islam). There was no fear of them 
causing irrevocable harm. 


Al-Bayhaqi (l 4! 455) said that the ones with no family and no tribe were the ones 
tortured, killed, and starved, at various levels. So if they were returned to where they had a tribe 
and a family, and hid their Islam — as they're permitted to do under Ikrah! —their difficulty would 
go away. 


In Fath Al-Qadir, Al-Bayhaqi wrote that shackling, cursing, and insulting them was usually 
the extent of what their families and tribe committed against them. It was their own tribe torturing 
them, not outsiders; and they did so to make them leave Islam. But at the same time they were 
their relatives and they knew their limits. So you cannot return them if they don't have a family or 
tribe that will protect them. In this same story, there's an overlooked detail that backs this matter 


up. 


When Abu Jandal (4 ŭl („2 )) came to the Messenger (&) staggering in his shackles, the 
Messenger (€) asked his father if he (€) could keep him, to which the father Suhail said, ‘I’m 
never going to allow you to keep him.’ Mikraz jumped in and said (3! dü jal ai Js). English 
translations of the Sihah (that | used to review and tried to learn or memorize decades ago, 
though it may have been corrected now) translated what Mikraz said as follows: ' We'll allow you 
to keep him.’ If that was the case it meant that Abu Jandal (te ŭl „22 2) returned with the 
Messenger (&) and that's the end of the story. However, that’s not accurate, and this is why we 
need to learn Arabic. 


Mikraz is saying, ‘I’m giving you my word, no torture or harm will happen to him when he's 
returned with his father.' So the 'Ulama' — in the weak opinion — stipulated that one must have a 
family or tribe to defend him. They said that the Messenger (#) didn't agree for Abu Jandal to 
go back until Mikraz gave him his word that he will not be harmed. 


| just wanted to show you a sample of some of the stipulations ‘Ulama’ mentioned in what | 
believe, is the weak, wrong opinion — to show it's not as loose as they want or portray it. They 
make it as if it’s an open-ended matter where you can simply refuse, surrender, entrap, and 
torture Muslims, trying to fool Muslims into agreeing to these terms. 


The opinion that it's abrogated is strong. The opinion | mentioned before — that it's a 
special situation for the Messenger (“8) — is much stronger, because the terms within the Hadith that 
we went over support it. 


1 Duress 
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Many peoplO.e ask, "what's the wisdom behind Sulh Al-Hudaybiyyah?". And they dwell on 
that. Well, when one figures out the wisdom behind three Rak'at for Maghrib, and two for Fajr, 
then they can ask us for the wisdom behind the treaty. 


n NOE 2 4 
óc obs shad ta Joa У 
Allāh (cl; 412) cannot be questioned to what He does. We're the ones who will be questioned.! 


Sometimes the wisdom is clear and apparent, sometimes it's not. But "И tell you an 
essential lesson that may explain a lot of issues. This life that we know is a test, a test to see if you 
are obedient or not [to Allah]. That's what it boils down to. The Sahabah were no exception ( зе) 
Caras esie. 24). The Messenger (#4) raised his men on ‘Izzah, as | emphasized. | didn't cover a lot of 
the details of the story to maintain simplicity, but the Sahabah were eager and anxious to give 
their lives for the sake of Allah (di s lamu). ‘Umar (te ŭl („2 )) was eager to use force to 
defend Abu Jandal (ic ŭl („2 )) and to refuse the treaty. He barely had any weapons; they 
were on the turf of Quraish and outnumbered. Yet they eagerly wanted to give their lives for the 
sake of Allah (leis А) — to honor the Messenger (&) and to honor Tawheed. What do you 
expect? These were men raised by the Messenger (&). The humble, soft-toned Abu Bakr As- 
Siddique gets enraged at ‘Urwah Ibn Mas'üd when he told the Messenger (&), ‘I don’t see any 
dignified men around you. He has many people here from various tribes who are going to flee when 
matters become heated and they will leave you all by yourself.’ 


Abu Bakr responded, 


Soft-toned Abu Bakr abused him and said, ‘You think we’re going to flee and leave the 
Messenger (28) alone?’ They were eager to defend him (&). The command of Allah („А y А) 
and His Messenger goes against what they thought was the Maslahah — indeed, this was a test. 
They were tested as to whether they would hear and obey, or not. They were eager to fight, 
that's how noble they were — they wanted to give their lives. So the test came to order them not 
to fight, to return Abu Jandal (4e 4 („22 )), to write (eel! =) — all of which they were against 
until they realized it was a firm command from Allah („из з 4314) and the Messenger (&), to 
which they then fully obeyed and submitted to. 


1 Sahih Muslim 2650 
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An ‘Ummah like today, raised by those who normalize the indignity and humiliation of 
Muslims, would've rejoiced at not fighting. But not the Sahabah who were raised by Rasülul-Allah 
(&). Their desire was to fight and prove their devotion, so the test came against it. That's a big 
lesson from the story. 


Then, contrary to how it is portrayed, part of Sulh Al-Hudaybiyyah's purpose was to 
uproot the principle of Maslahah when it's in opposition to the Qur'an and Sunnah, when it's 
compromising on the principles of the Deen of Allah (Aai з 4314). The Sahadbah were eager to 
fight: the Sahàbah's (еіс ŭl „2 )) Maslahah, their наа", their intellect, was to not return Abu 
Jandal (Се ŭl | 2); it was to not write (г! éla), it was to write Rasilul-Allah (*); it was to go 
by force and perform ‘Umrah. The order from Allah (1\52 5 4314) and His Messenger (=) was 
against what they thought was Maslahah - their јннаа. The Messenger (Ж) said, 


Sel gag apash cod АЎ se, ај 


( am the Messenger of Allah, and I will not disobey Him while He is my Helper.) 


This gives you a lesson to go with the Qur'an and Sunnah regardless of what you perceive 
as a Maslahah — regardless of your ljtihad and your intellect. The Maslahah is what's in the 
Qur'àn and the Sunnah. We follow the text even if it goes against our whims and desires, no 
matter what the consequences are. Because it was a test, after — not before — they submitted to 
the order of Rasülul-Allàh (&). They passed the test, and after they went against what they 
thought was the Maslahah and what they desired, Allah (cis tlamu) revealed verses reassuring 
them and strengthening their hearts, 


uu 5 OS Ux ČI 
Verily, We have given you (O Muhammad ()) a manifest victory.? 


That came after they passed the test. 


1 Exerting a great deal of effort to deduce an Islamic ruling by way of one's understanding and mastery of the 
various Islamic sciences 
2 48:1 
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That Allah may forgive you your sins of the past and the future, and complete His Favor on you, and 
guide you on the Straight Path; And that Allah may help you with strong help. He it is Who sent 
down As-Sakinah (calmness and tranquility) into the hearts of the believers, that they may grow more 
in Faith along with their (present) Faith. And to Allah belong the hosts of the heavens and the earth, 
and Allāh is Ever All-Knower, All-Wise.! 


After they passed the test, and went against what they thought was the Maslahah and 
submitted to the revelation, Allah sent the Tathbit2. So today, if you perceive the Maslahah as 
something other than what is in the Qur’an and Sunnah, remember: the Maslahah is what's in the 


Qur'àn and the Sunnah. 


The true path may be full of hardships, what you perceive as a Maslahah may seem to 
you as easy — so which do you choose? The Maslahah is in following the Qur'an and Sunnah no 
matter how difficult you perceive it to be. 


The moral and message of Sulh Al-Hudaybiyyah is what was mentioned in Fath Al-Bari 
related by Az-Zuhri. He said, ‘Those who suggested that Abu Jandal (tie 4/2) should not be 


returned to his father later realized that obedience to the Messenger (&) was better than what they 
had disliked.' 


The moral and message of Sulh Al-Hudaybiyyah is NOT to compromise, but to give blind 
obedience to Allah („12 4314) and His Messenger (Ж). It's a lesson to go by the Qur’an and 
Sunnah and to reject what you assume is the Maslahah. It's a lesson to fully submit to the order of 
Allah („Газ 43-24), putting aside whims, desires, intellect, and everything else. Sulh Al- 
Hudaybiyyah signifies that one must submit to Allah even if it's perceived as a catastrophe — 
knowing with full Yaqin that obedience to Allah (1\52, 4324) and the Messenger (#) is the only 
way because the ‘Aqibah is for Al-Muttaqin (“The blessed end is for Al-Muttaqin"). Who are Al- 
Muttaqin? The ones who follow the Qur'an and Sunnah. 


1 48:2-4 
? Reassurance, and strengthening of the hear 
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In Sahih Al-Bukhari, we have a statement from Sahl Ibn Hunayth, who attended the journey 
to Mecca with Rasilul-Allah (#) and was present at Sulh Al-Hudaybiyyah. He was among those 
who were initially hesitant to accept the clauses until he knew it was a firm command. He gave the 
bottom-line lesson of what Sulh Al-Hudaybiyyah was about. He said, ‘Blame your opinions, 
[meaning reject your opinions] | saw myself on the day of Abu Jandal [meaning the day of Sulh Al- 
Hudaybiyyah], | was inclined to fight, and if | was able to refuse the order of Rasülul-Allàh (#) back 
then, | would have refused it and fought the Quraishins. But Allah and the Messenger know what is 
best.’ 


It was related that ‘Umar (4 dil „2 )) said a similar statement, and оп top of that Az- 
Zuhri said, in Sahih Al-Bukhari, that ‘Umar (4с 4! (e )) said, 


NU el QU culus 


‘Umar said, Ч performed many deeds,’ for what? In this statement, ‘Umar is saying that he 
performed deeds like charity, fasting, and freeing slaves, as an expiation for his delay and 
hesitancy in accepting the order of Rasülul-Allàh (&). Не was making amends for waiting until he 
realized it was a firm command, at which point we know he listened and obeyed. 


What Sahl Ibn Hunayth and ‘Umar Al-Farüq (Canal edic. ФЇ a) are trying to teach us is 
this: don't go by what you think is Maslahah or benefit. Reject everything and go by what the 
Qur'an and Sunnah say. All the Maslahah and victory is in what's ordered by the Qur'an and 
Sunnah, even if you don't perceive it at the time. Who's teaching us this lesson? The Sahabah — the 
men who (онъ) ее ФЇ a) possess the best understanding of ће Qur'àn and Sunnah. The теп 
with the purest minds — after the Messengers. If anyone’s Maslahah against the Qur’an and 
Sunnah is to be accepted, it’s theirs. Yet it was rejected, these are the most loyal people to Allah 
(celled 5 А) and His Messenger (#). No one would have better minds in analyzing matters than 
them, yet they said reject your opinions, thoughts, desires, and intellect when it comes to the 
Qur’an and Sunnah. Not only are they saying this based on the Qur’an and Sunnah they were 
taught, but also based on their firsthand personal experience in Sulh Al-Hudaybiyyah. 


Your mind is limited when it comes to understanding and applying the Deen, to making 
sure you don't tamper with and destroy its meaning. Allowing your mind and intellect to wonder, 
unrestrained, against the Qur'an and Sunnah—claiming what you have to say or think as 
Maslahah—is thinking that you have better knowledge than Allah (leis А) (До Shells). A pure 
mind does not conflict with revelation; only tainted minds do. Minds and intellect can’t explain 
the Maslahah in why Al-'Asr is four Rak'at while Maghrib is three, or the Maslahah in why we fast 
from Fajr until Maghrib instead of from Fajr until Dhuhr. 
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Those same deficient, incompetent minds can never counter the principles of the Deen of 
Allah (His Аз) with what they allege is a Maslahah. Underdeveloped intellect in minds can't 
tell you the Maslahah or wisdom behind why a man who just walked out of a restroom making 
Wudw’ who breaks wind needs їо go right back and redo his Wudu’. Those types of minds have 


no business using said minds to give Maslahah rulings countering the principles of the Deen of 
Allah („из А). 


Now what happened to Abu Basir and Abu Jandal after this (онъ) agic alll срна ))2 If there 
are people who want to use this story to counter the principles of the Deen of Allah („№2 ьа), 
to surrender Muslims, they must use this story as a whole! We know from this story that Abu Jandal 
(Aic ùl | 5 )) was returned, and he went back with his father. When the Messenger (&) returned to 
Madinah, a new convert named Abu Basir went to the Messenger (#4). He was a fugitive of 
Quraish, so they sent two men after him. They asked the Messenger (=) to fulfill his promise, and 
the Messenger (&) returned him, but he promised the new Muslim that he will be given a way out. 
The two men took him until they reached an area called Dhul-Hulaifa (СЕЧЕ 15), in which they 
stopped to rest and eat some dates. Abu Basir tricked one of them into giving him his sword, 
which he used and killed him with . The other man fled back to Rasülul-Allah (#4). When the 
Messenger (€) saw him, he said ‘This man appears frightened.’ The man said to Rasülul-Allàh (&), 
‘Abu Basir killed my companion and he almost killed me!’ Abu Basir then came and said, 'O 
Messenger of Allah, by Allah, Allah has made you fulfill your obligation by returning me to them, but 
Allāh (cli; 435) also saved me from them.’ Just as the Messenger (€) promised, as we said. He 
(&) said, 


Woe to his mother! What an excellent war kindler he can be, if only he had some supporters. ! 


The Messenger (&) didn't tie him up, cuff him, and take him to Quraish — or tie him up and 
wait for them to retrieve him, even though he was able to. And that goes back to what | 
mentioned, that some ‘Ulama’ (who adopted the weak opinion) mentioned putting that as a 
stipulation pertaining to distinguishing between Rad and Taslim. Abu Basir understood the 
Messenger (&) would have to return him again, if Quraish came after him, so he left to the 
seashore. He also may have understood it as an encouragement from the Messenger (&) to do 
what he did, because he (&) can't ever delay denouncing something that is wrong. If he was 
opposed to Abu Basir's actions, he would have declared so. 


1 Mishkat al-Masabih 4042 
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Ibn Hajar („Мт 4%) 4a» )) said Abu Basir understood it was a hint for him, and those who 
wanted to flee from Mecca to join him (to go somewhere other than Madina and the Messenger 
(&)). Abu Jandal (ic àl „э )), the son of Suhail, was released and he also joined Abu Basir at the 
seashore. They chose an area where the caravans of Quraish would pass by on their way to Bilad 
Ash-Shàm. Every man who embraced Islam and wanted to join the Messenger (€) would go there 
and join them instead, and ultimately, they formed a small, but strong group. Some said it was 
forty; some said it was seventy; Suhail said they were over three hundred. That's aside from the 
point. What's important is that they formed a group that would stop every caravan from Quraish 
that was headed to Bilad Ash-Sham, attack it, kill the people, and claim their properties. 


Those who compromise on the principles of Allah's religion using this story, the ones | told 
you fear thinking the Haqq let alone saying it, they need to use this story as a whole. Would they 
say what the Messenger (&) said to Abu Basir, to the likes of Abu Basir today? 


Or do they label those following the footsteps of Abu Basir in the most derogatory terms? 
In fact, if the Zanadiqah today had lived back then, they would have joined the global war with 


Quraish against Abu Basir and his brothers — bombing them, capturing them, and slandering them. 


Like we said, following the Qur'an and Sunnah may be difficult — but it's also victory. It's 
the Maslahah, not what your mind perceives to be Maslahah. Quraish ended up begging the 
Messenger (&) to send for Abu Basir, his brothers & companions, promising that whoever goes to 


the Messenger (€) would be secured, so the Messenger (&) sent for them. 


What was perceived as defeat turned out to be a victory, because Quraish went from 
thinking they can flex on Rasülul-Allàh (&) in Sulh Al-Hudaybiyyah with those clauses, to begging 
him to take Abu Basir and his companions in, thus voiding that clause. And as promised, every last 
person who left Mecca as a Muslim was saved from Quraish because it was a promise from Allah 
(ал Atlan), They were saved from harm, escaped, or found ease in some way- and that is 
another victory as well. 


That was the result of not following what they thought was the Maslahah, but rather 
hearing and obeying the Messenger (*). It turned out to be the victory and the Maslahah itself. 
They thought it was defeat, but they went with the order of Allah (Ais ы), to which they 
ultimately realized was a greater victory. 
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Sulh Al-Hudaybiyyah was a treaty of 'Izzah, of victory! It was a treaty to strengthen Islam 
and Muslims. The Messenger (&) went from one thousand four hundred men in Sulh Al- 
Hudaybiyyah, to ten thousand men two years later in the conquest of Mecca. He sent out nearly 
twenty troops (Ч! >=) right after it with letters to leaders and kings; calling them to Islam. He 
conquered Khaybar after that. Muslims began returning from Al-Habashah!, and people from 
countries like Yemen became Muslim. He did ‘Umrah in ‘Izzah, («3l 5 злс) the next year. Though 
the Sahábah couldn't see it at the time, he (&) used it to strengthen Islam and Muslims. 


Sulh Al-Hudaybiyyah took the soul out of Quraish, expanding and strengthening Islam and 
Muslims, in the hearts and on the ground, while their treaties today take Islam out of the hearts 
and weaken the Muslims on the ground. The bottom line is this: Sulh Al-Hudaybiyyah is not a fig 
leaf to cover the dishonor and shame of those compromising on the principles of the Deen of Allah 
(lai s Alain), It is the opposite. 


Our Messenger (&) was the leader of ‘Izzah. Don't portray him as being someone 
compromising on the principles of the Deen that he was sent to convey. Our Messenger (&) was 
courage and honor itself. 


Ф Sulh Al-Hudaybiyyah is, what | told you they fear thinking about. 


Ф Sulh Al-Hudaybiyyah is: 
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Do you recommend that | should destroy the families and offspring of those who want to stop us from 
the Ka'bah? 
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Ф Sulh Al-Hudaybiyyah is: 


gale 545 EE BE «pl Je SS DN EU ES 3b 


But if they do not accept the truce, by Allah in Whose Hands my life is, | will fight with them 
defending my Cause till | get killed. 


1 Ethiopia, the first land the Muslims migrated to, to escape the oppression of the Quraishins 
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Ф Sulh Al-Hudaybiyyah is: 


Woe to his mother! What an excellent war kindler he can be, if only he had some supporters. 


Do you ever hear Murji’ah, modernists, and Zanadiqah, who compromise on the Deen of 
Allah (jets Аъ), speak like this? 


He didn't turn on his Sahadbah (Coss agic ЗИ 2»), Ф 3, He didn't join Quraish and call 
them (his Sahabah) despicable names. One word, one hint, could've stopped Abu Basir and Abu 
Jandal, yet he didn't tell them to stop. Our Messenger (&) raised the ‘Izzah in us, Islam is all about 
"Izzah. 


A 7 "E á |, 4 z » ZU 4a $, 
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Honor, power, glory, belong to Allāh and His Messenger (4), and to the believers. 


Who are the ones ignorant of this? The Munafiqin! 


He taught us Tawheed, and we love him, because Tawheed is to be a slave of Allah 
(lis Atlan), And once yov're a slave of Allah (, Jus 433422), you're not a slave to anyone or 
anything else. That's the definition of ‘Izzah. If you feel no ‘Izzah, double check your faith. A 
Muwahid, a Muslim, has ‘Izzah in his prison cell, under the lashes of the whips; he lives in ‘Izzah in 
times of ease and hardship; in times of victory and what’s perceived as defeat. ‘Izzah always 
beats in the heart of a Muwahid. It's an inextinguishable brightness that illuminates the hearts of 
any individual who possesses true Tawheed. 


Those who sell out on the principles of this Deen—from the Murji'ah, the Zandadiqah and 
their like — normalizing the low status of the ‘Ummah, compromising on every principle of Allah 
(№2 43134.) to please the enemies of Allah, want this ‘Ummah in hunchback Rukü'! to the enemies. 


Everything is subject to compromise, except criticizing the Tawaghit of the west and east 
and what those Tawaghit want. They may fetch ‘proof’ for that in the speeches of their Tawaghit 
and their scholars, but not in the Sérah of Rasülul-Allàh (&). They want to normalize keeping us a 
weak and oppressed ‘Ummah, when we're the best ‘Ummah and the leaders in charge of all the 
"Ummam. 


! Bending over, kneeling 
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This is a Deen of highness, glory, and honor — even in what’s perceived as the lowest of 
low times. 


2 sk, 4 7 2 A „4 & P on P 
жар лб О) Ogle YI (2518 ye СУЗ Iul Vs 
Don't become weak, don’t falter, don’t grieve, don't be sad! You’re superior and victorious if you're 
a true believer.! 


That verse was revealed right after one of the most difficult times the Sahabah endured 
against their enemies, after the Battle of ‘Uhud. Even in the most difficult times Allah wants you to 
feel ‘Izzah. After what happened in ‘Uhud Allah (1255 43:34) said, (se Y! zi 3) — you're superior, 


victorious. 


You don't compare a treaty that Allah (i s 4325) called (Gal! г) A Manifest Victory to 
surrenderer treaties with Zionist and crusaders compromising on the Deen of Allah, normalizing 
living with the enemies of Allah on lands that were irrigated with the blood and sweat of the 
companions of the Messenger of Allah (=). You don't compare a treaty called A Manifest Victory 
to treaties constituting submission to the United Nations. These actions are attempting to submit our 
honorable, noble ‘Ummah to the mercy of their enemies and the laws of the Tawaghit. 


Rastlul-Allah (=) didn't raise an ‘Ummah to see its women in the courtyard of one of its 
holiest sites being beaten by the descendants of the swine, while the Tawaghit run one after 


another in submission, 


А + СЕР ^ 
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They hurry to their friendship, saying: "We fear lest some misfortune of a disaster may befall us."? 


They're all on their knees, signing and begging in humiliation, normalizing treaties. You will 
not find justification for that in Sulh Al-Hudaybiyyah, as we've proven. Flip the pages in the 
Sérah, four years prior to Ghazwat Ban! Qaynu’qa’, or flip it forward two years to Mu'tah. Pick 
and choose those, or other ones, to see what Rasilul-Allah (&) would've done if a single woman 
was abused in the slightest way, anywhere on the face of the earth, let alone on the courtyard of 
the site he was journeyed to from Masjid Al-Haram. Imagine he knew a woman, child, or a man, 


was abused in the courtyard of the site he journeyed to and from (ill 5 a4), 


13:139 
25:52 
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There's much more to be said my beloved Muwahidin, but we'll stop here. lIl conclude for 
now, and I ask Allāh (Aai 43:44) to accept your Ѕіудт!, Giyam?, and ‘Ibadat3, and | ask Allah 
(„ела 43144) to grant the Muwahidin who want Allah’s name high and supreme a manifest victory 


that heals the heart of every Muwahid and enrages every Kafir and Munafiq. 


1 Siyam, this series was released in the blessed Ramadan of 1443, may Allah (1\52 s 4325) eternally bless it and all 
the Shaykh's work, and make it a means of benefit for Muslims globally. 

? Night prayer, a crucial worship no slave of Allah can afford to miss out on, may Allah rectify our shortcomings and 
allow us to perform nightly prayer always. Shaykh Ahmad has many talks and lectures on the importance of 
Qiyamul-Layl, anyone struggling with the fulfillment of this worship must watch it, or watch it regardless to 
motivate themselves to excel in this crucial worship. 

3 PI. of "Ibadah, defined by Ibn Taymiyyah as, a collective term for everything Allah (leis tlamu) loves, and He's 
pleased with, sayings or actions that Allah is pleased with, & inward or outward actions that Allah is pleased with 


